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A B S T R A C T

The country of Brazil is considered a peaceful
country due to its lack of internal or inter-
state conflict. However, the lives of trans
individuals, and in particular trans women,
are not reflective of a state of peace. Brazil is
the deadliest country in the world for a trans
person. In fact, a trans woman is murdered
every 48 hours in Brazil. 

Based on the compelling case of trans women
in Brazil, this research paper seeks to
question the conventional definitions of
peace and conflict, draw attention to its
shortcomings and explore more inclusive
alternatives. As this paper will show, the
violent reality of trans women in Brazil is not
consistent with its international recognition
as a peaceful state. In this essay, we will
explore the various definitions of “peace”,
including positive peace and interpersonal
peace. We argue that the existing concepts of
peace are not enough to consider the realities
of the most vulnerable communities and their
interaction with various systems of
oppression ranging from sexism, transphobia,
racism to poverty, and other factors of
discrimination. Consequently, we will
conclude with the recommendation of an
intersectional approach to peace. That is to
say, centering the experiences of those most
marginalized within society. For the purposes
of our research, we are focusing on trans
women in Brazil– of which a large number are
Afro-descendant or Indigenous.

Key words: Intersectionality, Peace,
Intersectional Peace, Conflict, Transgender,
Trans Women, Transphobia, Brazil.
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Based on the compelling case of trans women in Brazil, this
research paper seeks to question the conventional
definitions of peace and conflict, draw attention to its
shortcomings and explore more inclusive alternatives. The
motivation behind this paper lies at the intersection of both
a personal and academic endeavour. We believe that
academic and activist spaces tend to focus on cisgender
white women and their experiences, not being successful in
catering to intersecting identities.

We focus on the case of Brazil for a plethora of reasons:
from a statistical point of view, Brazil is considered the
deadliest country to live in as a transgender individual
(Baby, 2021); trans persons live in a constant state of fear
and lack safety and protection. Moreover, the transphobic
and homophobic rhetoric of the current Bolsonaro
administration targets the transgender community directly,
creating a sense of exclusion and discrimination. 

Our focus on transgender women is reinforced by
statistical facts, given that in 2020 all murders of
transgender individuals in Brazil targeted trans women
(ANTRA, 2021). It is also to be noted that there is a lack of
data on the experiences of trans men, due to constant
misgendering, and because the culture of machismo plays
an important role in the prevalent discrimination targeting
individuals who are transitioning from male to female. 

As this paper will show, the violent reality of trans women
in Brazil is not consistent with Brazil’s international
recognition as a peaceful state. In the remainder of our
essay, we will explore the various definitions of “peace”,
including positive peace and interpersonal peace. We argue
that the existing concepts of peace are not enough to
consider the realities of the most vulnerable communities
and their interaction with various systems of oppression
ranging from sexism, transphobia, racism to poverty, and
other factors of discrimination. Consequently, we will
conclude with the recommendation of an intersectional
approach to peace. That is to say, centering the experiences
of those most marginalized within society. For the purposes
of our research, we are focusing on trans women in Brazil–
of which a large number are Afro-descendant or
Indigenous.
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I N T R O D U C T I O N



This paper operates with different definitions, which play a
fundamental role in understanding the context, as well as
the implications of the problem. The overarching framework
of the paper falls under sexual and gender-based violence,
defined by The United Nations’ Office of the High
Commissioner for Human Rights’ Committee on the
Elimination of Discrimination against Women (CEDAW) as
“violence that is directed against a woman because she is
a woman or that affects women disproportionately”, in its
General Recommendation 19 (CEDAW, 1979).

Transgender and the Brazilian context: Terminology and
bias 
We define transgender as an umbrella term, describing
people who identify with a gender that is different from the
one they were biologically assigned at birth. We define
cisgender as a person whose gender identity corresponds
with the sex the person was assigned at birth. 
 
However, the generally accepted definitions are not enough
to adequately paint the picture of the transgender
community in Brazilian society. In the specific context of
Brazil, there is a need to further explore the use and
implications of the term. There is a social phenomenon
around the use of the word “transgênero”, which is used for
individuals who were assigned “male” at birth but identify
as “female”. For the purposes of this paper, it is very
important to understand that transgender women in Brazil
fall into two categories: “travestis” and “transexuals”, with
the two terms often used interchangeably in Brazilian
society (Campuzano, 2006). 

These definitions should be understood in the Brazilian
society framework, which places high importance on male-
dominated sexuality. The patriarchal society and the
construction of masculinity should not be overlooked;
“machismo” is a very important component of power
dynamics, especially when discussing the experience of
trans women. In the “machista schema”, a trans woman
(assigned male at birth) is a stigma and discrimination
trigger (Kulick, 2000). 
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D E F I N I T I O N S  &  T E R M I N O L O G Y

http://www.un.org/womenwatch/daw/cedaw/committ.htm
http://www.un.org/womenwatch/daw/cedaw/recomm.htm
https://www.merriam-webster.com/dictionary/gender%20identity
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Our methodology consists of both first and second-hand sources. As
primary sources, we have analysed legislative texts, recorded testimonies
of transgender individuals, and conducted interviews with the founder of
the two leading grassroots NGOs in Brazil, FONATRANS and ANTRA (see
Annex 1). As secondary sources, we have used academic articles, NGO
reports, as well as newspaper articles. 

Nonetheless, we encountered some hindrances in regard to our
methodology. Firstly, we believe it is important to note that the authors
of this paper are three cisgender women, which affects the standpoint
from which we ask questions. However, precisely because of this, we feel
it is critical to use our privilege in academic spaces to bring forth
conversations about trans women whose struggles are typically ignored
in these spaces. Further, we note that there tends to be a lack of
disaggregated data on trans women and trans men, which means that
collected data uses an umbrella term for all trans individuals. This limits
the analysis of the difference in experiences, as well as the possibility to
clearly define what is a general experience or concern and what is
specifically experienced by trans women or trans men. 

Lastly, we found that governments collect little to no data on
transgender individuals, which limits our ability to consult governmental
sources. All the analysed data has been provided by local grassroots
organizations; it is to be noted that due to limited budgets or time
constraints the data may not be able to give the full picture of the
transgender community in Brazil. 

M E T H O D O L O G Y  &  R E S E A R C H

L I M I T A T I O N S



Intersectionality 
Another fundamental concept is intersectionality, which will be the
modus operandi of this paper. We define intersectionality as a lens, a
system of understanding, and of interpretation. Building on Crenshaw’s
(1989) argument to include race, gender, and their interaction in the
interpretation of different experiences, as well as on Collins’ (2000, p. 299)
broader understanding that claims that systems of race, social class,
gender, sexuality, ethnicity, nation, and age form mutually constructing
features of social organization; the understanding of intersectionality
searches for all the intersecting identities, which are equally important in
defining experiences. The reality of intersectional identities and the way
in which they impact and influence each other plays an important role in
depicting the different experiences of trans women. 

We must note that the philosophy of intersectionality, though not named
as such, has long been used by Black and Indigenous Latin American
women throughout history. Although not recognized in Anglosaxon
academia until recently, Afro-Indigenous Latin American women have
created and contributed to various feminist theories, including
decolonial/postcolonial feminism, Black feminism, autonomous feminism,
critical feminism, and indigenous feminism (Villarroel Peña, 2018). In fact,
decolonial feminism is deeply connected to and emerged (in part)
because Afro-Indigenous women participated in revolutionary
movements to gain independence from European colonial powers
(Boddenberg, 2018). It was precisely these women that articulated their
multidimensional struggle in relation to gender, race/ethnicity, and class.
Even if not completely aligned with Crenshaw or Collins, Afro-Indigenous
women of Latin America framed their struggle in a post-independence
context, still experiencing the systems of oppression that colonial powers
left behind (i.e., racism, capitalism and classism, queer- and trans-phobia
due to the gender binary, and misogyny manifesting as machismo). 

 4



 5

International Framework
Human rights are universal and inherent to all human beings
and are applied without discrimination based on nationality,
place of residence, sex, national or ethnic origin, color,
religion, language, or any other status, such as age, disability,
health status, sexual orientation or gender identity (UNFE,
2017). The human rights guarantees established in
international human rights treaties, declarations, and
covenants are part of the legal framework that protects
LGBTQI+ individuals, including the transgender community.
Starting with the Universal Declaration of Human Rights,
which states that “All human beings are born free and equal
in dignity and rights,” coupled with the equality and non-
discrimination principles, signifies that regardless of one’s
gender identity you are a holder of rights that no individual
or state can deny. Thus, a transgender woman is owed the
same rights as any cisgender man or woman. This position
has been repeatedly affirmed by various treaty bodies of the
United Nations.

Moreover, in 2006 a group of international human rights
experts gathered in Indonesia to outline a set of principles
relating to sexual orientation and gender identity (SOGI).
Thus, the 29 Yogyakarta Principles were created, which serve
as “a universal guide to human rights which affirm binding
international legal standards with which all States must
comply. They promise a different future where all people
born free and equal in dignity and rights can fulfil that
precious birthright” (ICJ, 2017). Since their adoption,
fortunately, more progress has been made in relation to the
protection of the LGBTQI+ community. Now, the Yogyakarta
Principles have been expanded with 10 new principles (YP+10)
in order to adapt to the evolution of law and “its application
to the particular lives and experiences of persons of diverse
sexual orientations and gender identities over time and in
diverse regions and countries” (ICJ, 2017). The YP+10 is an
invaluable compilation of standards for matters related to
SOGI, especially because they reiterate what states’
obligations are in order to ensure dignity and well-being for
this community. 

L E G A L  F R A M E W O R K  F O R

T R A N S G E N D E R  P R O T E C T I O N S
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Regional Framework: The Inter-American Human Rights
System
In addition to international human rights instruments,
certain regional systems exist to protect and promote the
rights of the trans community, and LGBTQI+ community in
general, given that Brazil is a part of the Organization of
American States (OAS). The Inter-American Commission of
Human Rights (hereinafter “IACHR” or “the Commission”) has
produced substantial reports and legal standards that state
parties are obliged to follow in relation to the rights of
transgender people. Further, the OAS established the
Rapporteurship on the Rights of Lesbian, Gay, Bisexual, Trans
and Intersex Persons (LGBTI), which is overseen by the
Commission, and has a mandate to protect, promote and
monitor the human rights of the community (IJRC, 2014).
Although the Rapporteurship does not receive individual
complaints, the Commission does have a petition system
concerning alleged human rights violations (IJCR, 2014).

 The IACHR (2020) recognizes the historical violence and
stigmatization that the LGBTQI+ community has faced, and
especially identifies that trans and gender-diverse people are
“exposed to greater vulnerability and tend to suffer higher
rates of exclusion, stigmatization, and social prejudice” (p. 9-
10). Thus, the Commission has focused on jurisprudence and
standards that emphasize the rights of transgender and
gender-diverse people. For instance, the right to recognition
of gender identity and gender identity being a protected
category in the American Convention, guarantee the rights
that derive from these– all the civil, political, social, economic,
cultural, and environmental rights (IACHR, 2020). Not only
does the IACHR (2020) recognize that state parties must
ensure these rights, it also pressures them to implement
“laws, public policies that change the reality of
discrimination and violence to which trans and gender-
diverse persons are exposed” (p. 55). 

Additionally, the Commission denotes that trans women and
trans men do not have the same life experiences due to
gender identity and expression, for which it uses an
intersectional framework to cater to the specific
vulnerabilities of trans women. Consequently, the IACHR
extends the protections of the Inter-American Convention on
the Prevention, Punishment, and Eradication of Violence
against Women (Convention of Belém do Pará) to trans
women, noting that states have an obligation to change
social and cultural patterns that contribute to the prejudcice
and violence against trans women (IACHR, 2020).
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State Protections: Brazilian Law
Even though the United Nations and the Inter-American
System have a legal framework when it comes to transgender
peoples’ rights, Brazil has its own laws and policies, which
vary even between states. The National Constitution of Brazil
prohibits states from creating discriminatory laws based on
“age, race, color, national origin, disability, religion, sex,
marital status, political affiliation, pregnancy, and
citizenship, and any other forms of discrimination.” While
there is no mention of sexual orientation and gender identity,
some states and municipal codes in fact do have legal
prohibitions to discriminate based on these identities. 

The Superior Court of Justice of Brazil has pointed the way
forward in several landmark cases concerning the rights of
transgender individuals. Since 2009, it is legal to change
one’s gender marker in official identifications thanks to a
decision from the court (Abreu, 2009). Until 2018, the
conditions to change one’s name and gender on a birth
certificate were to have undergone sex reassignment surgery
(Tagliamento and Pavia, 2016). Subsequently, in 2018 the
Supreme Federal Court ruled that a transgender person has
the right to change their name and sex without the need to
prove sex change (Mendes and Ferreira, 2018).

Furthermore, In 2019, Brazil’s Superior Court of Justice
criminalized homophobia and transphobia in a ruling that
frames these two as crimes within the country’s law against
racism (Perrone, 2019). This ruling recognizes the
intersectional nature of peoples’ identities and addresses the
legal gap in protecting the racialized LGBTQI+ community of
Brazil. Unfortunately, these international, regional, and local
protections do not mean LGBTQI+ individuals, let alone
transgender women, are free from discrimination or human
rights violations. As will be shown in the next sections, the
gap between theory and practice is as large as ever.



 With regards to statistics, it is important
to note that due to a lack of data
collection from the government
regarding trans women and the LGBTQI+
community in general, the reporting is
usually done by civil society actors. It is to
be noted that there is a fear of
identification from parts of the trans
community which leads to
underreporting and could further hinder
statistical accuracy.

However, it is estimated that 1.9% of
Brazil's population are non-cisgender,
with 1.1% belonging to the female gender,
i.e. our target group (ANTRA, 2021).
Moreover, 78% of the trans population is
Black (Baby, 2021). As previously
mentioned, Brazil is the deadliest country
for trans people. This is also reflected in
the 94.8% of trans people who claim to
have suffered some type of violence
motivated by discrimination due to their
gender identity (ANTRA, 2021).
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C O N T E X T  &  S T A T I S T I C S

Status Quo of Trans Women in Brazil
The status quo of trans women in Brazil is shaped by direct
and indirect, institutional and structural violence which is
deeply rooted in Brazil’s culture of heteronormativity and in
the way the LGBTQI+ community is perceived. According to
estimates by the CSO ANTRA, about 75% of the population
does not know or has not had contact with a trans person in
their daily lives, which can spark misconceptions, myths, and
hostilities against the trans community and cause
transphobia to become an accepted part of society.

 Alarmingly, the estimated lifespan of a trans person is as low
as 30 years (Aljazeera, 2015), with markers of intersectionality
further decreasing their average life expectancy. This
increased risk of death stems from marginalization and the
denial of access to their fundamental social and political
rights and the Brazilian state’s failure to protect and
guarantee the welfare of its trans citizens. Trans women
commonly suffer from social exclusion within their families, in
schools and within society, exacerbating their vulnerabilities.



Trans women often find themselves excluded from
educational spheres which are reflected in the fact that
only 0.02% are in college, 72% do not have a high school
education, and only 56% have an elementary school
education. Further, 90% of trans women in Brazil are
functionally illiterate, which leads them to resort to work in
exploitative environments, with 90% of trans women
employed in prostitution (IACHR, 2015).

Moreover, the right to health is one of those most violated
and impacted by the systematic exclusion of trans and
gender diverse persons in Brazil, not least due to the
pathologization of their identities, the lack of recognition
of their gender identities, and the high rates of violence
and discrimination they experience when seeking medical
care.

In fact, the higher risk for trans women to contract HIV is
deeply rooted in societal discrimination and exclusion when
they are forced to work in the prostitution industry to
support themselves or when they seek body modification
without necessary medical support and supervision.
Furthermore, transphobic violence and harassment due to
their gender identities have a severe impact on young
people’s mental and physical health and well-being which is
reflected in high rates of suicide, depression, and self-harm
(IACHR, 2015).

Transgender Murders
As mentioned above, Brazil is the deadliest country in the
world for the trans community.

According to a 2019 France 24 report, “a homophobic
murder takes place in Brazil every 16 hours.” Every 48 hours
the victim is a trans woman. Murders of trans citizens are on
the rise: 2020 showed a 201% increase over 2008 (see Annex
2, Graph 1), with the ongoing pandemic further
exacerbating the situation (see Annex 2, Graph 2). In 2020,
175 murders of trans women were registered (ANTRA, 2021).
Despite the extent of trans murders in Brazil, it is important
to note that under-reporting and under-documenting are
an issue, which means more accurate figures are likely
higher.   
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Age: Trans women are most likely to be murdered in the
15-29 age range with 29,5 years being the average age
of victims (see Annex 2, Graph 3).
Race: Black trans women constitute 78% of the cases of
murders against trans people in Brazil (see Annex 2,
Graph 4). In Brazil, Afro-descendant trans people are
especially vulnerable to violence based on prejudice
against non-normative sexual orientations and gender
identities and see themselves exposed to excessive use
of force and arbitrary detention. Civil society
organizations further report instances of police abuse,
extortion, and torture. The ANTRA report reveals how
Black trans women feel excluded by both the feminist
as well as the Black movement.
Socio-economic status: The structural discrimination of
trans women in the labour market due to their gender
identity and expression leads many to be trapped in an
endless cycle of poverty, lacking access to formal
employment opportunities and being forced to expose
themselves to dangerous informal working conditions,
e.g. sex work as a survival strategy.
Prostitution: 90% of the trans murder victims are
working in prostitution (see Annex 2, Graph 5). Sex
workers are most exposed and vulnerable to high levels
of direct violence and great risks of severe exploitation
and aggression due to stigma and objectification.
Further, laws criminalizing sex work tend to be
systematically used to persecute trans persons (Baby,
2021).

It is obvious that the motivation behind those murders is
directly related to the (female) gender identity expressed
by the victims: 47% of the cases for blows, punches, stabs
and gunshots are directed at body parts that indicate one's
gender such as face and head, breasts, or genitals (see
Annex 2, Figure 1). The repetitive nature of the attacks, i.e.
multiple stabs, blows, shots or punches further reveal the
hatred of the gender identity of the victims (ANTRA, 2021).

Furthermore, intersectional realities aggravate the plight
of trans women:

Lastly, it is essential to note that despite the number of
atrocities committed against trans women and the severity
of their suffering, comprehensive government statistics on
conviction rates remain very few, with civil society
organizations reporting high levels of impunity. This is
reflected in the fact that in 67% of the homicide cases
against the LGBTQI+ community, the perpetrators had not
been arrested in 2013 (IACHR, 2015). 

 10
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“Firstly, we [Brazil] are the country that kills the most
transvestite women in the world. In 2020 there were 179 murders
without any police investigation, explanations and/or
involvement of public authorities. In Brazil transvestites do not
have the right to school because we are harassed, we do not
have the right to health because the administrative body of
health does not respect our gender identity, much less our
chosen name, transvestites have no right to work because
employers don't want in their workforce someone who was born
of one gender and lives in the other gender, according to them.”
– Jovanna Baby, founder of ANTRA & co-founder of FONATRANS  

Q U E S T I O N I N G  P E A C E  &

C O N F L I C T

 As seen throughout the paper thus far, the reality of trans women in
Brazil, especially Black and Indigenous, is quite bleak. With a life
expectancy of 30 years and a transphobic attack every 48 hours, their
reality resembles that of conflict rather than peace. While a state-centric
approach defines peace as the absence of war or conflict, the concept of
interpersonal interactions is missing from it. Indeed, interpersonal
interactions as well as systemic violence, are the main reasons trans
women do not experience peace. 

In this section we aim to deconstruct the concept of peace, building on
the pre-existing concepts of positive peace and interpersonal peace. We
will argue that there exists a need for an intersectional approach to peace
in order to account for the lives and experiences of the most vulnerable
communities– in the context of this paper, trans women of color in
Brazilian society.



Deconstructing the Definition of Peace
The difficulty of contemporary peace studies has been
marked by the prevalence of a state-centered approach,
despite notable evolution in making the definition broader
and more inclusive. The definition of conflict plays a key
role in defining peace, as only including state-centered
conflicts, and not taking into account the pluralist nature
of agents and their personalized experiences is a
determinant in the understanding of its counterpart,
peace. 

From a feminist perspective, the definition of peace in
relation to conflict has been in constant evolution. Women
from the Global South have been vocal in connecting
peace with the concept of security and associating it with
violence, racism, and sexism (Tickner, 1992). Other feminist
scholars have argued that peace should be defined in
conjunction with social justice and democracy (Addams,
2003). It is to be noted that there is an interdependence
between the creation of a sense of mutual respect and the
general atmosphere of trust between moral agents, both
being fundamental components in defining peace
(Robinson, 1999).

We will look at three different layers in defining and
deconstructing the concept of peace. We will explore
positive peace, interpersonal peace and introduce a new
concept of peace, stemming from the lack of
intersectionality in the existing approaches to peace:
intersectional peace. The scope of this paper motivated us
to deconstruct positive and interpersonal peace. This
recognizes peace on an individual basis (rather than a
state-based perspective) which focuses on social justice,
equity and dignity, in addition to safety and physical
integrity.

Positive peace should be analyzed in opposition to
negative peace; positive peace includes the presence of
harmony, justice, equity, while negative peace only implies
the absence of war (Galtung, 1996). Under the definition of
positive peace, exploitation is minimized while both large-
scale violence and structural violence are absent. Further,
the notion of justice and commitment to an equal and
equitable society should be taken into account. Despite
averting from the state-centric scheme, this definition is
still too general and lacks sufficient specificity. It does not
include the individual experiences of specific groups; it
understands social justice without nuances, rather than
through a personalized assessment of different groups.
Secondly, the concept of structural violence is never
addressed in relation to gender, neither at the level of the
roots nor at the level of the effects (Confortini, 2006). 
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The concept of interpersonal peace is less developed in
peace studies or political studies but predominantly used
in psychology and anthropology. As this paper aims to
explore the experience of a particular community,
interpersonal peace could be used as an appropriate lens.
Interpersonal peace can be defined as individuals being at
peace with each other, in strong relation with
intrapersonal peace, being at peace with oneself (Kling,
2019). The reason for this interconnectivity lies in the great
power of mutual influence– it is hard for an individual to
find inner peace when living in a context of continuous
interpersonal violence (Kling, 2019). In the case of the
transgender community in Brazil, we could go as far as
saying that the continuous interpersonal violence is taking
away their autonomous decision to find inner peace, as
they are subjected to constant fear and aggression. This
definition includes a broader understanding of violence,
not only as physical but also in the form of racism, sexism,
or any form of intolerance. However, this definition is
dependent on the reference, namely the perspective from
which peace is narrated. If the narrative comes from a
privileged position, the experience of interpersonal peace
might be different from the standpoint of an individual
who is at the intersection of oppressive systems.
Interpersonal peace is still scrutinized by those in power,
which makes it impossible for minority groups to forward
their own vision of peace.

Building on the above analysed concepts, we are
proposing a new mechanism in understanding the notion
of peace: intersectional peace, starting from the premises
of the already defined concept of intersectionality
(Crenshaw, 2017; Collins, 2016.) The first characteristic of
intersectional peace is its focus on the experiences of
individuals, rather than a collective understanding of the
matter; it is not enough to move from a state-centric
approach to a people-centered approach if the latter is not
taking into account the various identities of different
groups. In the case at stake, an intersectional approach to
peace would result in an understanding that regardless of
the perceived peaceful nature of Brazil, trans women
experience a state of conflict in their daily lives, being the
target of both micro- and macro-aggressions, systemic
violence, and lack of social protection.
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Secondly, intersectional peace requires the possibility to
understand that even within one group (i.e., the
transgender community in Brazil) there are individual
experiences: one threat can be targeting one individual
from the community in a different way than someone else.
For example, a white trans man will experience
discrimination differently than a trans woman of color.
Treating a group homogeneously could leave behind the
experiences of the few, and only forward the experiences
of the many.
 
Lastly, intersectional peace should be responsive to
catering to identity-sensitive approaches. It acts as a
concept that includes, rather than a concept that excludes
or generalizes, as it is adaptable to specific experiences
and does not search for a general truth or the need to
categorize. 
 
Concluding Remarks on Peace and Conflict
Considering the atrocities committed against trans women
in Brazil, it is evident that their status quo is far from
peaceful. Therefore, conventional definitions of peace are
not inclusive enough: the violent realities of trans women
are completely dismissed in the traditional approach to
peace. Clearly, not enough attention is being paid to the
multiple intersecting systems of oppression that Brazilian
trans women have to navigate through on a daily basis.
Our interview with Jovanna Baby reaffirmed our
assumption, as she firmly denied feeling at peace in Brazil.
As long as an intersectional approach to peace is lacking,
trans women in Brazil will always find themselves in a state
of conflict while those in power will keep on enjoying their
right to peace, ignoring the fate of those marginalized by
and excluded from the current system.
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The Need for Intersectional Peace
As part of our research, we are proposing a new approach
to peace that deviates from the traditional state-centered
approach that the international human rights regime and
academia have used. In the section above, we
deconstructed the definition of peace, thus concluding
that positive and interpersonal peace by themselves are
not enough to guarantee the protection and well-being of
the most vulnerable, such as trans women in Brazil,
concluding that there is a need for intersectional peace. 

In this sense, we consider all the intersecting identities of
marginalized communities due to existing systems of
oppression: gender identity/expression, sex, race/ethnicity,
socioeconomic class, religion, physical/mental ability,
among others. Each of these identities creates a unique
experience for an individual, one that may be subjected to
certain oppressions and injustices or the opposite,
privileges. This has certain implications: (i) in the current
status quo the privileged hold social/economic/political
power, while the oppressed do not; and (ii) one group’s
privilege depends on the other’s oppression. Indeed,
privileges would not exist if systems of oppression did not
exist either.

Thus, in the context of Brazil, a society in which machismo,
racism, sexism, transphobia, homophobia, and classism
exist, Black trans women’s reality resembles that of a
conflict. While internationally Brazil is considered a
peaceful state, we have gathered data and testimonies
from trans individuals that can attest to the opposite. In
the following section, we will further apply the analysis of
intersectional peace in the context of Brazil.
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Application of Intersectional Peace in Brazil
The need for intersectional peace is founded in both the toxic
Brazilian machismo culture which further oppresses and
marginalizes the LGBTQI+ community and the systematic
discrimination of minorities which worsens with increased
markers of intersectionality. While it is true that white cis-
gendered males might feel in a state of peace, the reality of
Black trans women like Alessandra Ramos suggests the
opposite:

 
“Being not only a person who changed their sex, but also
a black person, I am in two at-risk groups. I know that I
may be killed in the street at any given moment, and
generally speaking, it may be dangerous even to answer a
verbal insult in a supermarket. Now, we become visible, it
is easy to find information about a person on the Internet,
they may be traced and killed. Social unacceptance
complicates the situation” Ramos (cited in Miles, 2019).
 

Her powerful testimony once again reaffirms the constant
state of conflict which (Black) trans women have to endure
on a daily basis. Further, the vivid description of living with
the omnipresent fear of potentially “being killed at any given
moment” resembles the gruesome state of emergency that
soldiers at war find themselves in, rather than reflecting the
so-called peaceful reality of a civilian. Brazilian trans women’s
shockingly low life expectancy of 30 years further indicates
the parallels they share with soldiers in combat and, once
again, makes a compelling case for the adoption of the
concept of intersectional peace.



C O N C L U S I O N

 This paper has exposed the conflict-ridden
reality of trans women in Brazil, despite
international and national legal protections.
The daily battles these women must go
through is exactly the reason why we began
questioning whether Brazil– or any other
country for that matter– can truly call itself a
peaceful state when trans women, especially
Black and Indigenous, face this amount of
violence. Accordingly, we explored and
deconstructed different definitions of peace,
coming to the conclusion that intersectional
peace is the most comprehensive definition
that is conscious and inclusive of the brutal
realities of trans women, as well as other
marginalized groups that experience violence
on the daily.
  
 The principle of intersectional peace, built on
the case study of trans women in Brazil, can
be further used as a lens to understand the
experiences of different groups being part of
systems of oppression (racial, ethnical,
religious groups etc.). Future research papers
could focus on understanding the experience
of the trans community in Latin America by
providing a comparative study between the
countries, using the intersectional peace
matrix to describe the specific challenges,
the government’s response and the work of
the civil society. 
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 Interview with Jovanna Baby
Founder of ANTRA and co-founder of FONATRANS

 
[original answers are in Portuguese; see below English version. 

 

 1. What was your motivation behind the founding of ANTRA and FONATRANS?1.

In 1979, all transvestites and CIS women who worked in the prostitution of the state
of Espírito Santo were arrested by Operation Pente Fino of the State Police and the
vast majority were forced to sign Article 59 of the Penal Code, which is Vadiagem.
We were imprisoned for three days, after our release thanks to a Lawyer from the
Social Assistance Secretariat of Vitória, we understood that transvestites and
prostitutes needed to organize themselves socially to address all the problems faced
by our people, as well as the constant police violence, hence the Associação das
Damas da Noite [Women of the Night Association] was born in the state of Espírito
Santo, which rounded up transvestite women and CIS sex workers. The Association
had a great work that culminated in the change of behavior of the Espírito Santo
society towards transvestite and CIS women who worked in prostitution. In 1980 I
moved to Rio de Janeiro, when I arrived in Rio I found a chaos of violence against
transvestite women by the police and society. I was not satisfied with that, I fought 9
years trying to socially organize the transvestites from Rio de Janeiro, achieving the
feat in 1992 with the foundation of ASTRAL - Associação de Travestis e Liberados
[Association of Transvestite and the Freed], being this the first trans association in
Latin America. In 1994 we founded ANTRA within the National Meeting of
Transvestites and Transsexuals conceived and carried out by myself. The objective of
creating these movements has always been to tackle the violence that was the most
latent agenda, today we have several other important guidelines that we
incorporate to the cause. FONATRANS, on the other hand, was born from the need to
bring transvestites, transsexuals, and black trans men and women to the scene of
the movements that did not discuss this agenda in a country where 78% of the trans
population is black. Racism and transphobia was the cue we captured and instituted
the National Forum of Black and Black Transvestites and Transsexuals - FONATRANS.

2. Can you tell us more about the context and realities trans women face in Brazil?

Firstly, we are the country that kills the most transvestite women in the world. In
2020 there were 179 murders without any police investigation, explanations and/or
involvement of public authorities. In Brazil transvestites do not have the right to
school because they are harassed, without any action by school management, we do
not have the right to health because the administrative body of health does not
respect our gender identity, much less our chosen social name; transvestites have
no right to work because employers do not want someone who was born of one
gender and lives in the other gender, according to them, in their workforce. This
continuous violence pushes all transvestites and transsexuals towards prostitution
and, at the same time, into a black pitch of exclusion, of social abandonment,
making our community the most demeaned, most violated and most forgotten by
the Brazilian government and society.
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 Interview with Jovanna Baby
Founder of ANTRA and co-founder of FONATRANS

 
[original answers are in Portuguese; see below English version. 

 

3., What is the extent of the government’s involvement in addressing this context?
Has the government been supportive of your fight?

Unfortunately, Brazil elected an extreme right government in 2018 that completely
dismantled the minimal public policies created by left-wing governments that
contemplated; here in Brazil there is no longer even a minimum action by public
workers in favor of the trans population, there are no projects, there is no financial
or institutional support, there are no public policies in any of the spheres for
transvestites and transsexuals.

4. How has the change in government (pre-Bolsonaro to the present day) affected
the context of trans women in Brazil?

We had two left-wing governments that implemented minimal policies for the
transvestites and transsexuals populations, but had an impact on our lives: social
name, SUS transsexualization process, National LGBT Council, the entrance of
transvestite and transsexual women in the National Women's Council. Although
very minimal in the face of the debt that Brazil has with transgender people, it was
impactful, because at the time we were able to get formal jobs through the
interface of public administration and business, among other important
achievements.

5. Would you consider Brazil a peaceful country considering your lived reality and
that of trans women more generally? Why or why not?

No. Brazil is a fascist country where prejudice (transphobia) is ingrained in the
bowels of Brazilian society. We are a coronelista [classist], patriarchal country
where masculinity has a prominent and decisive place. Misogyny, sexism,
transphobia, and femicides are a constant. More women have been killed in Brazil
than in any existing war. We know that the central government has always been a
major influence on the change of behavior in Brazilian society, but unfortunately at
that moment we are going through a moment where the central government
discovers and disregards the struggles and does not recognize transvestite and
transsexual women as citizens by right.
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 Interview with Jovanna Baby
Founder of ANTRA and co-founder of FONATRANS

 
[original answers are in Portuguese; see below English version. 

 

6. What other identities affect the life of trans women? (for example, class, race,
neighborhood where you reside, etc.)

In Brazil, 99.9% transvestite and transsexual women of them live and survive from
prostitution, and one of our greatest realities is the difficulty in renting properties to
live in, the difficulty in living in neighborhoods and / or communities due to the
stigma of violence that society imposes on us, society’s lack of information and
knowlede.

7. We have followed your success in FONATRANS and ANTRA. Can you expand on
those positive outcomes?

FONATRANS is a pioneer in the fight for black trans women and men, it has acted
as much as it can to guarantee this community its social participation in the
pressure for the implementation of public policies, it has held seminars, awareness-
raising workshops and training of information multipliers. FONATRANS is the only
network in Latin America exclusively for trans black people. It is present on social
networks, facebook, instagram, twitter and website at the following addresses
@fonatrans and www.fonatrans.com – here you can find the complete history of the
Movement and other important actions of FONATRANS. ANTRA, on the other hand,
has worked tirelessly to stop the violence that results in transfeminicide, is
responsible for the annual report on the map of murders of transgender people in
Brazil and that has contributed a lot to pressure the Brazilian government for
public policies for our community.

8. What can individuals or the overall feminist movement do to support your
organization and its cause?

We have a lot of difficulty with financial resources to maintain our actions, we have
no kind of support from the Brazilian government. Everything we do is with the
support of volunteers, and private partners who organize donations that keep
FONATRANS running. We need to expand our partners, sensitize more people to
contribute to the cause like FONATRANS, and in that sense we leave here our
request for you to help us please at this time when we are acting vigorously to feed
transvestite women, transsexuals and their families. The second wave of the
pandemic has mercilessly hit this segment of the population that lives and survives
from prostitution and with the social distance and lockdown policies necessary to
curb the spread of COVID-19, this has caused major disruptions among our
community. As such, we need urgent support to help us ensure food security for our
people.
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GRAPH 1: 201% INCREASE OF TRANS MURDERS FROM 2008 TO 2020 

GRAPH 2: EXACERBATION OF MURDERS BY COVID-19 
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FIGURE 1: FEMALE BODY PARTS TARGETED IN 47% OF THE CASES

GRAPH 3: INTERSECTION WITH AGE: MAJORITY OF MURDER VICTIMS ARE
UNDER 29 
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GRAPH 5: LABOUR SITUATION: 90% OF TRANS WOMEN EMPLOYED
IN PROSTITUTION

GRAPH 4: RACIAL PROFILE OF TRANS MURDER VICTIMS: 78% ARE
WOMEN OF COLOR
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  TESTIMONIALS RECOVERED FROM ANTRA, 2019
 

HER HEART WAS TORN OUT!
SHE HAD HER BODY BROKEN.

THE MURDERER DEFACED HER BODY.
HE MUST HAVE ENJOYED IT.

THEY NEVER SAW EACH OTHER.
THEY DIDN'T KNOW EACH OTHER.

A MONSTER.
BRUTALITY AND DEGRADATION

HAND IN HAND WITH THE SACRED.
IN HIS NAME.

HE PUT A SAINT
IN THE PLACE OF HER HEART.

IN HIS NAME.
HE OPENED HER CHEST

WITH SHARDS OF GLASS.
BUT WHO WAS SHE?

WHO WAS THIS DEMON
THAT HE WANTED TO EXORCISE

WITH HIS ZEAL
FUELLED BY RELIGIOUS SPEECH

THAT DEMONIZES US.
HE APPEARS IN THE MEDIA

WHILE ABOUT HER WE KNOW NOTHING.
SHE IS DEAD.

SHE WAS BORN DEAD
AND DIED DEAD.

INVISIBLE.
HER STORY WAS ERASED.

DIDN'T SHE HAVE A NAME?
FAMILY?

NOBODY KNEW HER?
ERASING HER IS UNACCEPTABLE
AND THIS IS NOT A GOOD SIGN.

WHO WILL BE NEXT?
WE NEED TO HUMANIZE THE VICTIM,

GIVE HER A FACE,
BECAUSE THEY DEMONIZE HER.

THE WORLD NEEDS TO KNOW WHO SHE IS.
I WANT TO KNOW!

WE NEED TO CLEANSE HER.
NO MORE NORMALIZING

THE VIOLENCE AGAINST US.
THE DEMON IS HE!

AND HE IS FREE, ALIVE.
SHE IS NOT.

WE TOO
ARE NOT!

THE TRAVESTI'S HEART - BRUNA BENEVIDES



MARIA CLARA ARAÚJO, 18, WHO WAS THE FIRST BLACK TRANSSEXUAL TO GO TO A FEDERAL UNIVERSITY IN
BRAZIL, SAID HER FAMILY’S SUPPORT WAS ESSENTIAL NOT ONLY FOR HELPING HER ACHIEVE HER ACADEMIC

AMBITIONS, BUT ALSO FOR HER SAFETY.
 

“I DON’T THINK MY MOTHER WOULD EVER LEAVE ME ALONE,” SAID ARAÚJO, A PEDAGOGY STUDENT AT THE
FEDERAL UNIVERSITY OF PERNAMBUCO.

 
“I’M AWARE MY LIFE EXPECTANCY IS 30 YEARS OLD AND I NEED SOMEONE TO PROTECT ME. IF I DIDN’T HAVE

MY MOTHER AND FATHER TO HELP ME, I’D PROBABLY TURN TO PROSTITUTION TO SUPPORT MYSELF.”
 

SHE SAID THE REALITY OF TRANSGENDER PEOPLE WOULD BE DIFFERENT IF THEY WERE GIVEN BASIC RIGHTS.
 

“IF WE HAD HOMES, JOBS, AN EDUCATION, WE WOULD NOT BE SO PRONE TO [LIVING ON THE STREETS]. IF
FAMILIES SUPPORTED THEM AND SOCIETY GAVE THESE GIRLS A CHANCE, THEY WOULD DIE LESS.” (ALJAZEERA,

2015)
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