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1. Introduction

Since the later decades of the twentieth century, progress has been achieved in the Arab world on
women's rights and gender equality. Several Arab countries have signed international
conventions on women's rights, legal reforms to better account for women's protection, and the
development of policy frameworks to promote gender equality and women's empowerment.
Women's rights have been inscribed in new constitutions, and many legal frameworks have been
changed to offer greater protection from gender-based violence and discrimination, as well as
more female involvement in public life.1 These changes have resulted in improvements in the
status of women in various development areas, such as health and education. Women's life
expectancy has risen from 45 years in 1960 to 74 years in 2019.2 In the Arab nations region, the
maternal mortality rate has decreased from 285 maternal deaths per 100,000 live births in 1990
to 149 in 2017. 3

However, these achievements in development are insufficient to address the region's harsh reality
of women and gender inequities. Women's roles are still viewed as being primarily and tightly
related to their families and households, and women continue to confront significant barriers to
employment and political participation as well as violations of their rights in family law. In their
lifetime, 37% of Arab women have been subjected to some type of violence. There are signs that
the percentage could be even higher. 14% of Arab girls marry before reaching the age of 18.
Rapists who marry their victims are frequently given compassion or even pardoned in the Arab
world. And more than six out of ten women who have been victims of violence refuse to ask for
help or protection.4

Against this backdrop, severe doubts have been expressed regarding the Arab world's chances of
achieving comprehensive gender equality and long-term empowerment. Most crucially,
this disorganized, and inconsistent approach to gender equality raises the question of what the
region's fundamental framework for women's development is. In addition, due to the prevalence
of the Western feminist narrative, the Arab world feminist movement is often accused of being

4 "Facts and Figures." UN Women | Arab States. Accessed February 4, 2022.
https://arabstates.unwomen.org/en/what-we-do/ending-violence-against-women/facts-and-figures
.

3 "Maternal Mortality Ratio (modeled Estimate, Per 100,000 Live Births) - Arab World." World
Bank Open Data | Data. Accessed February 4, 2022.
https://data.worldbank.org/indicator/SH.STA.MMRT?locations=1A.

2 "Life Expectancy at Birth, Female (years) - Arab World." World Bank Open Data | Data.
Accessed February 4, 2022.
https://data.worldbank.org/indicator/SP.DYN.LE00.FE.IN?locations=1A.

1 ESCWA. Accessed February 4, 2022.
https://www.unescwa.org/sites/default/files/event/materials/intersectionality-ar-concept_note-fina
l.pdf.
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linked to the West by Arab traditionalists who constitute most of Arab communities. This results
in a contraction of the movement, a self-conscious narrative, and a conflicted identity in the
region's politics and society.

According to feminist literature focusing on the Arab region, multiple aspects associated to
identities, such as religion, ethnicity, social or economic status, age, and disability, intersect to
either encourage or obstruct the growth of gender equality. Therefore, my purpose is to provide a
feminist paradigm that is contextual, intersectional, and authentically Arabian. To do so, I first
emphasize the dispute over Feminism in the region in order to comprehend the complexities of
factors affecting gender issues in the region. I anchor Feminism in the region to draw attention to
its shortcomings and work out how to fix them. Based on recent developments in the Jordanian
parliament, I project Jordan's confused identity onto the country. To that end, the purpose of this
paper is to initiate a discussion about the importance of developing a contextual Arabian
framework of Feminism to achieve gender equality in a unique region with complicated customs
and patriarchal social practices that we cannot simply disregard in our pursuit of equality.

2.The feminist dilemma in the Arab world:

In the Arab world, the fight for equal rights for men and women has always been a conundrum.
This fight is about more than just gender inequality; it also includes colonialist narratives, the
conflict between modernity and tradition, and the ultimate loss of national identity.

Western imperialism correlates with change in the Arab world. With the birth of Arab national
consciousness, which arose in response to Western colonialism in the eighteenth century,
liberation groups with socioeconomic agendas aimed to reshape the map and structure of the
Arab world. Arab modernists wanted to develop their country so that they could compete in the
new modern world throughout the decolonization process. They believed that improving
women's lives should be a priority in this development process.5 Their desire to transfer women's
traditional responsibilities was driven by a desire to keep pace with international
advancements, rather than a desire to benefit women.6

Traditionalists, on the other hand, considered this idea as a "Westernized" ideology that aimed to
disturb the sociological structure, beginning with the family's core and operating as a type of

6 Al Sarhan, Amani. "Arab Feminism and the Negotiation of Gender in Contemporary Jordanian
Novels." University of York, 2016.

5 Taraki, Lisa. "The Role of Women. In J. Schwedler and D. J. Gerner." Understanding the
Contemporary Middle East, 2008.
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cultural colonialism. Making Feminism an alien concept in the Arab world, with no relation to
the people, culture, or religion.7

Therefore, the feminist movement remained primarily a Western phenomenon, with orientalist
views about Arab women embedded in its conception. A "victim stereotype," for example,
portrays Arab women as passive victims of patriarchal societies. Arab women are viewed as
silent subjects who perpetuate oppression because of how Western concepts of emancipation
have politicized hijab and Arabic attire in general, ignoring all context and misinterpreting Arab
ideologies and traditions.8

2.1 Western modernity:

Historically, modernity in the Arab region is often written as a failed imitation of the West, with
the failure of democracy and nationalism. According to Laila Abu-Lughod, this failure is due to
the pull of tradition and the travesties of modernity. 9 The Western form of modernity carried
with it individualistic beliefs rather than collective ones. It brought together an entire new
standard for life beyond the family and tribalism, two characteristics that define the Arab world.
Through this central belief, the Arabian communities dismissed it at heart, while trying to act on
it just to fit into the global waves. Moreover, Modernity’s twin brother was secularism to the
Arab world, it transcribed “falsehood” to every given truth in the Arab world. This resulted in the
shattering of values, ideals and even the fundamentals of common interpretations of religion. 10

In general, this imitation of modernity in Arab countries, may have resulted in a facade of
modern states in the region, leaving behind a conflicted identity in its core.11 Such deficit made
the struggle for the advancement of women in the Arab world even more difficult, leaving no
room for Feminism as a global phenomenon.

Feminism as a phenomenon and theory was born in the West to the benefit of Western women. It
accomplished many achievements that echoed throughout the world. Yet, on the surface, it
seemed that Western Feminism ignored the differences between women from different races,
classes, and religions, and imposed the perspective of Western emancipation as the only truth

11Al Sarhan, Amani. "Arab Feminism and the Negotiation of Gender in Contemporary Jordanian
Novels." University of York, 2016.

10 AL- A’bed, May. "Deconstructing Western Feminism: Modern Eastern Women from an Arab
Feminist Perspective." 2017.

9 Abu-Lughod, Laila. "Remaking Women Feminism and Modernity in the Middle East." New
Jersey: Princeton University Press., 1998.

8 Magdy, Ramy, Maries Mikhael, and Yassmine G. Hussein. "Imported Feminism:
problematizing the Westernized image of the feminist in Arab social media." 2021.

7 Golley, Nawar A. "Is Feminism relevant to Arab women?" Third World Quarterly 25, 2004
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while the “others” are inherently flawed.12 As Kumari Jaywardena sums it up; “Feminism is a
product of ‘decadent’ Western capitalism...it is the ideology of women of the local bourgeoisie,
and…it either alienates women from their culture, religion and family responsibilities on the one
hand, or from the revolutionary struggle for national liberation and Socialism on the other.” 13

With the dominance of Western Feminism and its focus on “orientalist” stereotyped images of
“Third world” women, it not only overlooked differences in race, class, social, historical and
cultural contexts, but it prevented Arab communities from working towards the development of
women by attaching this noble goal to the ghost of colonization and imperialism. 14

Modernity and Feminism left negative impacts on society, as there was no account for cultural
privacy. They acted as tyrants, imposing their values with no account to cultural readiness. These
factors raised the question of whether to imitate a seemingly Western ideology or find an
indigenous framework to work with, one that is rooted in Arab and Islamic tradition.

3. An attempt of a contextualized feminist framework:

Third world women sought to insert themselves back into their historical and cultural context by
finding their own framework of thought. The advent of the third wave of Feminism, with its
multiculturalism and postmodernism impacted the Arab world, urging it to create its own
framework. It created a critical attitude towards the second wave's monolithic picture of women,
and incorporated context-based ways to be a woman, based on the belief that gender and
sexuality are socially produced. 15 It not only changed the prevalent notion that women are a
homogeneous group who share the same experiences and abuses, but it also restructured feminist
politics to be less centered on sameness and more on the idea of sisterhood and alliances. 16

The peak of organized movements in the Arab world occurred in the early 1990s, when women
organized themselves in a variety of Arab countries, employing this new sort of fluidity to fight

16 Van den Brandt, Nella. "Secularity, gender, and emancipation: thinking through feminist
activism and feminist approaches to the secular." Religion 49, no. 4 (2019), 691-716.
doi:10.1080/0048721x.2019.1642261.

15 Magdy, Ramy, Maries Mikhael, and Yassmine G. Hussein. "Imported Feminism:
problematizing the Westernized image of the feminist in Arab social media." 2021.

14 King, S. J. "Islamic Feminism vs. Western Feminism: analyzing a conceptual conflict."
(unpublished master thesis) Central Connecticut State University, Connecticut, New Britain.,
2003.

13Golley, Nawar A. "Is Feminism relevant to Arab women?" Third World Quarterly 25, 2004

12 AL- A’bed, May. "Deconstructing Western Feminism: Modern Eastern Women from an Arab
Feminist Perspective." 2017.
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for their rights while keeping in mind the historical background of colonization and freedom.17

Throughout this process, it was clarified that Feminism, with its central principle of equality, is
not entirely new to Arab society. As a result, Arab women strove to build pan-Arab Feminism as
a more rational alternative to accepting the Western model.

To keep the cause at heart, Arab feminist discourse first avoided any religious narratives,
presenting the ideology within the perspective of human rights. This discourse represented
Feminism in the framework of equal rights and citizenship, regardless of religious affiliation, and
in the context of a state that preserved religion without formally acknowledging it in the
movement. 18 While separating religion from their discourse benefited secular feminists in the
Arab world for a time, the rise of political Islam in 1970 necessitated the birth of a new form of
Arab Feminism.19

Islam, according to Arab feminists, is the most important influence in developing gender identity
in the Arab world; Islam is "a system of identity," not just a code of beliefs. However, with the
advent of Islamic Feminism, several problems arose, such as Islamic identity and its relationship
to the Arabic patriarchal culture, particularly when viewed through the theoretical lens of
Western Feminism.20

The most prominent point of contention in the Islamic Feminism debate is whether traditional
Islamic values and current 'Western' ideas are compatible.21 For example, Marina Larzeg claims
that "the fetishization of the concept, Islam in particular, obscures the living reality of the women
and men who are subsumed under it... Religion cannot be detached from the socioeconomic and
political context in which it unfolds."22 Anouar Majid, responding to claims that secularization is
the best solution for Muslim countries, claims that "it cannot be superimposed on a culture in
which human agency is constantly negotiating its boundaries with those of the Revelation, in
which accommodation to divine intent is a fundamental principle.”23

23 Majid, Anouar. "The Politics of Feminism in Islam." 1998.

22 Lazreg, Marnia. "Feminism and Difference: The Perils of Writing as a Woman on Women in
Algeria." Feminist Studies 14, no. 1 (1988)

21 Al Sarhan, Amani. "Arab Feminism and the Negotiation of Gender in Contemporary Jordanian
Novels." University of York, 2016.

20 Ibid.

19 Moghadam, V. "Modernising Women Gender and Social Change in the Middle East." Lynne
Rienner Publishers, 2003.

18 Badran, M. (2009). Feminism in Islam Secular and Religious Convergences. Oxford:
Oneworld.

17 Magdy, Ramy, Maries Mikhael, and Yassmine G. Hussein. "Imported Feminism:
problematizing the Westernized image of the feminist in Arab social media." 2021.
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The common theme among Islamic feminist scholars is that the Islamic religion devoted a
significant portion of its attention to speaking about women's affairs and clarifying their rights
and responsibilities in all aspects of life, so as Feminism emerges, it should be in line with the
Islamic religion. 24 In order to project a new political Islam, Islamic Feminism is defined as an
ideology that outlines the discourse and activities that preserve women's rights within the context
of an authentic or well-understood Islam. 25

Islamic Feminism, according to Fatema Mernissi, is a fundamentalist movement of reforming
Arab feminist identity. As a result of the blurring of Arab women's identities and the
non-fulfillment of their needs, they called for women's independence from Western Feminism.26

Furthermore, Amina Wadud considers Islamic Feminism to be a vehicle for the production and
building of new knowledge in contemporary Islam, which includes a critical reading of Islam's
traditional intellectual heritage through the lens of gender as a category of thought.27

As a result, Islamic Feminism was discovered as a means of resolving the identity issue and
developing women by shattering the stereotyped image of Islam. Scholars of Arab/Islamic
Feminism mostly used theories of power relations, post-colonialism, sociocultural psychology,
and, of course, Western Feminism to support their arguments. putting the power notion at the
center of the relationship between Western and Islamic Feminism. In questioning binaries and
power, they primarily use a Foucauldian model to defend their position.28

The study and building of an inclusive contextual Arab Feminism framework necessitate a
thorough grasp of the status of women in Islam, the history of women in Arabian culture, and, of
course, a thorough anthropological examination of Arabian society's past. However, the paradox
is that later social and political institutions have been limiting women's influence. As a result,
any framework to build an inclusive feminism in the Arab world must not just address religion,
but also the religious symbols that are being used in political settings within the applicable
socioeconomic and political context.29 Gender in Islam and Arab society must be presented via a
balanced understanding of Muslim and Arab history, as well as contemporary challenges of
postcolonialism and Arab nationalism.

29Golley, Nawar A. "Is Feminism relevant to Arab women?" Third World Quarterly 25, 2004

28AL- A’bed, May. "Deconstructing Western Feminism: Modern Eastern Women from an Arab
Feminist Perspective." 2017.

27 Wadud, Amina. "Qur'an and Woman: Rereading the Sacred Text from a Woman's Perspective."
Journal of Law and Religion, 1999. doi:10.2307/1051560.

26 Mernissi, Fatema. "Scheherazade Goes West: Different Cultures, Different Harems." World
Literature Today, 2001.

25Isac Alak, Alina. "Contesting the dichotomy of Islam and modernity: Islamic Feminisms."
Journal of Gender and Feminist Studies, 2015.

24 Ibid.
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Islamic Feminism, on the other hand, does not necessarily encompass all Arab societies. Some
Arabs and women may not identify as Muslims in equal measuret.30 Furthermore, Arab/Islamic
Feminism can be accepted on various levels, depending on elements such as the level of
anti-Western value cultures, which is predicted to influence residents' attitudes toward Feminism
and religion. In fiercely anti-Western countries, allegations of Feminism as Western are likely to
become more common and prominent, reinforcing ideas that Arab nationalism and Feminism are
inherently opposed and limiting Muslim Feminism's prospects. Anti-Westernism, on the other
hand, might be argued to boost support for Muslim Feminism by providing an urge to frame
Feminism in a culturally legitimate manner.31

4. Still, no agreed framework:

As mentioned, the current active types of Feminism in the Arab World can be classified based on
their beliefs, religious backgrounds, and ultimate goals: secular Feminism and those that adhere
to a religious framework centered in Islam. 32

For many decades in the twentieth century, women's secular feminist movements in the Middle
East worked with varying degrees of success within the framework of the nation-state to make its
institutions fully accessible and responsive to the demands of women and men as citizens.
Secular feminists attempted to alter Muslim personal status rules and family law using Islamic
modernist discourse, but with little success. Secular Feminism seems to have hit an impasse by
the end of the twentieth century, although performing good work and delivering services,
particularly through NGOs. 33

Islamic Feminism adopted the Islamic modernist stream of secular Feminism and made
progressive religious speech the most important discourse. However, unlike secular Feminisms,
Islamic Feminism has failed to develop into a broad-based social movement in the Arab world.
Because of the dearth of social movements in the region, there has been little to no
mainstreaming of the framework.

33 Al Ali, Najda. "Contextualizing the Egyptian women's movement." Secularism, Gender and
the State in the Middle East, 2000. doi:10.1017/cbo9780511489518.004.

32 Badran, Margot. "Feminism in Islam: secular and religious convergences." Oxford: One world,
2009.

31 Glas, Saskia, and Amy Alexander. "Explaining Support for Muslim Feminism in the Arab
Middle East and North Africa." Gender & Society 34, no. 3 (2020), 437-466.
doi:10.1177/0891243220915494.

30 Glas, Saskia, and Amy Alexander. "Explaining Support for Muslim Feminism in the Arab
Middle East and North Africa." Gender & Society 34, no. 3 (2020), 437-466.
doi:10.1177/0891243220915494.
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Despite the existence of these streams in the Arab world, the core of feminist Arab framework is
ultimately underdeveloped. The three major stages of Western feminist “awakening”,
“nationalism,” and “state feminism” cannot be tracked through all Middle Eastern countries.
Most notably, one of the critical gaps in feminist discourse in the region is the absence of the
awakening stage, which marks the beginning of women's awareness of the need to fight for their
rights and reject forms of gender discrimination. 34 As a result, there have been no improvements
in attitudes toward Feminism as a concept, nor has equality been achieved on a micro social
level.

4.1. Jordan as a case study:

Jordan is the best example of a middle eastern country with a divided feminism identity,
constantly fluctuating between two extremes of traditionalism and liberalism while being
anchored in tribalist principles. Jordan has a large Sunni population, accounting for 97.1 percent
of the population, with Christians accounting for 2.1 percent, Shias and other minorities
accounting for the remaining 1%.35 The official discourse of Jordan is a tolerant discourse that
shifts between the liberal and religious, especially in issues pertaining to women and their role.

As a reaction to Jordan's political and economic situation in the 1940s, women's organizations
began to engage in political activities. The Jordanian Women's Movement, which primarily
targeted foreign occupation, identified British colonialism as the source of inequality.36

The first women's organization in Jordan, known as the 'Women's Solidarity Society,' was
founded in 1944. The primary objectives of this organization were to provide care for children
and to assist the impoverished. Later, The Jordanian Women's Federation was founded in
response to activist Huda Sha'rawi's plea to Prince Abdullah bin Al-Hussein. The federation was
concerned with raising the educational levels of women, improving the health of children, and
assisting disadvantaged mothers. It's worth noting that the federation's major goal was to "make
women better mothers and raise the next generation, not to significantly change or improve
women's socioeconomic or legal situation.”37 During this time, Jordanian women's movements
had little feminist political aim as they were mostly controlled by tribal and social standards.38

38 Dababneh, Abeer. "The Jordanian Women’s Movement: A Historical Analysis Focusing on
Legislative Change." PhD Thesis. University of Leicester, 2006.

37 Al Sarhan, Amani. "Arab Feminism and the Negotiation of Gender in Contemporary Jordanian
Novels." University of York, 2016.

36 Dababneh, Abeer. "The Jordanian Women’s Movement: A Historical Analysis Focusing on
Legislative Change." PhD Thesis. University of Leicester, 2006.

35 "Jordan Religions." IndexMundi - Country Facts. Last modified September 18, 2021.
https://www.indexmundi.com/jordan/religions.html.

34 Ibid.
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More political freedoms were granted by an official proclamation of the new Jordanian
constitution in 1951. Women in Jordan began to demand additional rights due to this new
transformation and the activity of the political Arab movement. Consequently, the Arab Women's
Union was formed. Jordanian women began to mobilize a call for their right to participate in
public life, to stop gender discrimination, to demand their right to vote, and to oppose polygamy
through this union.39

Due to the declaration of martial law in Jordan in 1957 and the subsequent prohibition on all
political parties until 1974, no women's movements organizations or political activities for the
development of women's rights existed in Jordan during this period. In 1979, the first female
minister was appointed to lead the newly founded Ministry of Social Development, supporting
the premise that Jordanian women's activism is completely linked to the state's goals. Her
nomination was a clear indicator that all women's activities must be centralized into a single
organizational framework under government control.40

The Jordanian National Committee for Women (JNCW) was created in 1992 under the
sponsorship and directed by Princess Basma Bin Talal and has since grown to become Jordan's
most important women's organization. Its primary responsibility is to develop national strategy
and provide legislative proposals to the government. Most importantly, the JNCW is the
Jordanian government's primary representative for women’s issues in international forums such
as the UN and CEDAW.41

The JNCW has been somewhat effective in changing policies and laws that have a direct impact
on the lives of Jordanian women, thanks to the support and guidance of the monarch. However, a
close examination of their influence reveals that they have yet to address the full range of
feminist discussions about the cultural and social dimensions of women's daily battles with
gender discrimination. For example, their action to reform the penalty law for honor crimes did
not include advocacy for the causes of the problems or methods to change social attitudes toward
honor crimes.42

Having presented a general overview of the many streams of feminism, whether Islamic or
secular, as well as a brief history of Jordan's women's movement, women movements and
feminist activity appear to have worked when the state permitted it. Despite state Feminism's
goal of embracing modernism in a globalized world, it nevertheless faces criticism from

42 Al Sarhan, Amani. "Arab Feminism and the Negotiation of Gender in Contemporary Jordanian
Novels." University of York, 2016.

41 Ibid.

40 Ibid.

39 Ibid.
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anti-Western traditionalists and Islamists. The recent events in Jordan's parliament are evidence
of this.

The Jordanian parliament was occupied in December 2021 with deliberations on proposed
constitutional modifications to include the feminine Arabic noun for Jordanians to Article 6 of
the constitution, which states: "Jordanians shall be equal before the law. On the basis of race,
language, or religion, there will be no discrimination between them in terms of their rights and
responsibilities.” The article protects Jordanians from discrimination but previously made no
mention of women. This is one of many amendments proposed by a royal commission last year
as a measure of strengthening women's political engagement.

However, this discussion, which was only the beginning for feminists and women's rights
activists in Jordan, sparked a larger heated debate among those opposed to the amendment. Such
opponents claimed that the change would have far-reaching repercussions on the constitution's
whole framework and that it could not be applied to Jordan's current legislation, particularly
Sharia-based personal status regulations.

The proposal was thus rejected by Hayyat al-Masimi, a former member of parliament from the
Islamic Action Committee, who stated, "We are concerned that this may interfere with Islamic
Sharia-based personal status rules." "This is an attempt to legitimize the CEDAW treaty and is
plainly meant to please foreign embassies and local NGOs," another conservative member of
parliament remarked.43

Despite the Jordanian government's efforts to provide women's suffrage, political participation,
employment, and economic independence, social and cultural issues remain unsolved.44 These
include male preference for females, patriarchy's negative effects, negative assumptions of
women, and women and men's social conditioning in ways that encourage gender imbalance.
According to Amani Alsarhan, this is where solutions are reduced to small-scale, practical ones,
such as establishing quotas for women in office, questioning certain laws that affect women,
such as “khula” and citizenship, and enabling women economically, without getting to the root of
the problem, which is related to a long tradition of ill-conceived notions about gender.

This incident is only one example of Jordanian women's identity conflict. The fight between
Islamist and anti-Western narratives is centered on the pressure of pursuing Western modernity
through total imitation of the West. While this plan was ultimately approved, it demonstrated the

44 Ibid.

43 "Fight in Jordan's Parliament Draws Attention to Women's Constitutional Rights." The
National. Last modified December 29, 2021.
https://www.thenationalnews.com/mena/2021/12/29/fight-in-jordans-parliament-draws-attention-
to-womens-constitutional-rights/.
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lack of a single feminist framework that focuses on the fundamental cause of problems rather
than the symptoms. on which we, as Jordanians, may work with.

Jordan's feminist identity is fractured as a result of a lack of feminist framework and awakening,
creating a hazy path for the cry for equality to thrive. Furthermore, it appears as thoughthere is
no single framework that describes a comprehensive, Arab, Jordanian Feminism, based on
scholarly and historical assessment of Arab Feminism. While limited state Feminism is broadly
dominant which is influenced by signed treaties and conventions, no grass-roots Arab Feminism
exists to fulfill the requirements of Arab society.

5. A proposed solution for the dilemma:

As a Jordanian feminist, I'm often thinking about how Arab women and feminist laws may be
articulated without being accused of Westernization and/or betraying Islam and their traditions.

Khadija Al-Uzaizi summarizes the attempt of a feminist framework as follows:

“...despite the development of Arab feminist discourse over the last
three decades of the twentieth century, it did not rise to the level of
a true feminist ideology, either in its intellectual depth or in its
tackling of women’s issues… lacks any philosophical dimension,
most of it remaining subject to isolated personal interpretations
that focus on the victimized, weak and abused woman. Some have,
in the meantime, adopted Western Feminism and its axioms as a
model for solving Arab women’s problems, without looking at the
contextual framework in which orbit they revolve, or the limits of
their interpretive potential outside their local cultural
context…Both sides have failed to formulate a theory that
expresses their respective visions for a better society and
encompasses the main values that any change in women’s
conditions in the Arab world would require.”45

So, what are the options? In the first place, Arab Feminism, whether secular or Islamic, has to
come from Arab countries and be led by Arab feminists. They are born on and grow in home
soil, just like all Feminisms. They aren't "secondhand," "stolen," or "derivative." However,

45 Al-Ghanim, Kaltham. "The Intellectual Frameworks and Theoretical Limits of Arab Feminist
Thought." Arab Feminisms, 2014. doi:10.5040/9780755607426.ch-012.
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components of Feminisms found abroad may and do connect with, amplify, and push in new
directions in the Middle East, as they do in other regions.46

It's also worth noting that women in the Middle East have a lot more at risk when it comes to
gender issues. Women are supposed to carry the culture of their societies, including its religion
and traditions. The honor of women, as well as the honor of their men and families, has been
linked to their actual and perceived adherence to moral principles. Men can deviate from moral
rules without jeopardizing their own or their families' honor. Honor and morality are inextricably
linked to women's repeated obedience to societal standards, making acts and projects of change
extremely risky.47

First, in the Jordanian context, comprehending gender from an academic feminist perspective can
be the first step toward a more liberated pragmatic feminist framework. This is to recognize that
women's subjugation is social rather than biological, while also fostering liberated male and
female identities. Furthermore, recognizing gender as a philosophical idea has the ability to
bridge the gender gap and highlight women's social and political challenges.

The argument of biological constraints has long been used by traditionalists to explain women's
inferior status, hence conceptualizing gender as a social construct is critical. As a result,
mainstreaming this counterargument and comprehending the sex/gender binary might enable
flexibility, which may lead to change.

Arab Feminism has the potential to attract not only Arab women, but also men, because the
notion of gender has the flexibility to dismantle masculinity in a way that benefits males, thanks
to the active use of knowledge. This social reform can encompass the entire society if men are
included. As a result, Feminism in the Arab region has a better chance of breaking free from
social and patriarchal constraints, if it is equipped with gender knowledge and the
epistemological perspective of Arab women.

A significant second step is to challenge Western modernity. This is critical for popularizing
modernity on a contextualized basis. Arab society and all its decision-makers would be able to
claim ownership of the modernity that best suits their identities. By redefining modernity, we
redefine the concepts that it upholds, such as women's rights. This change away from
Westernizing anything modern would allow women and men from all sorts of backgrounds
(liberals, conservatives, secularists, and traditionalists) to be more open to modern ideas without

47 Badran, Margot. "Between Secular and Islamic Feminism/s." Journal of Middle East Women's
Studies 1, no. 1 (2005), 6-28. doi:10.1215/15525864-2005-1002.

46 Badran, Margot. "Between Secular and Islamic Feminism/s." Journal of Middle East Women's
Studies 1, no. 1 (2005), 6-28. doi:10.1215/15525864-2005-1002.
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becoming consumed with familiar debates about cultural hegemony and colonialism.48 Which
allows Arabs to move away from disputing claims of emancipation and social and cultural
changes brought about by modernity, and instead focus on the vitality and even power it
possesses, particularly for women.

Third, I suggest that a feminist framework anchored in traditional framework is essential.
Religious practices can, and do, play a role in women's oppression, but they aren't the only ones.
Harmful practices toward women in Arab civilizations have been passed down through
generations of tribal Arabian societies' customs and traditions, if not the majority.49 Multiple
causes contribute to women's deplorable situations in the Arab world, including gender-biased
mis-readings of the Qur'an, tribalist norms, and traditions entrenched in Arab culture's history.
Anouar Majid believes that in order to uncover one's roots, one must first learn one's own history
and culture. Any progressive movement must keep its historical identity to sustain its
perspective, individuality, and uniqueness.50

Addressing and reconstructing Islamic practices through the perspective of gender is a good start,
but the rationales that sustain the norms and traditions must be deconstructed as well. According
to Glas, Arab individuals may have a sense of agency in defining what gender and religion mean
to them by building an inclusive feminist framework that encompasses Islam, tradition, and
modernity while having the philosophy of gender as a base.51 This presents scenarios for Arabs
to draw from, or at the very least, incidents that indicate the possibility of uniting an Arab
identity with Feminism.52

5. Conclusion
This article aims to highlight the need for an Arab feminist framework, as well as attempts to
shape it, and a critical analysis of methods and solutions for a holistic, comprehensive Arab
feminist theory. The framework should be based on scientific, academic, and professional
research, with a feminist consciousness that recognizes and engages with the problem of
women's subordination at its core. This article introduces new conceptions of gender, Feminism,

52 Salime, Z. "Mobilizing Muslim Women: Multiple Voices, the Sharia, and the State."
Comparative Studies of South Asia, Africa and the Middle East 28, no. 1 (2008), 200-211.
doi:10.1215/1089201x-2007-065.

51 Glas, Saskia, and Amy Alexander. "Explaining Support for Muslim Feminism in the Arab
Middle East and North Africa." Gender & Society 34, no. 3 (2020), 437-466.
doi:10.1177/0891243220915494.

50 Moghissi, H. "Feminism and Islamic fundamentalism: the limits of postmodern analysis."
Choice Reviews Online, 2000.

49 Magdy, Ramy, Maries Mikhael, and Yassmine G. Hussein. "Imported Feminism:
problematizing the Westernized image of the feminist in Arab social media." 2021.

48 Al Sarhan, Amani. "Arab Feminism and the Negotiation of Gender in Contemporary Jordanian
Novels." University of York, 2016.
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and equality without completely disrupting tradition and Arab identity by looking at gender and
modernity through a contextualized lens. Furthermore, Arab Feminism can evolve to fight
inequality in its own unique way, capturing the benefits of social and cultural changes for all
Arabs, by reinterpreting Islam and deconstructing the roots of norms and traditions.
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